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The Management of Distinctions: Jacob Taubes on Paul'sP olitical Theology Abstract: Is it justified to depict Paul'sletters as an example of political theology, as Taubes did in his Heidelberg lectures on Romans in 1987? The justification lies in the fact thata saf oundero fn on-Jewish "Christian" communities Paul has to act as apolitician. But he was apolitician of aspecial kind, one who pretended to be called by God (or Christ) to be aspiritual leader with the task to establish a new people. To clarify this point,t he author focuses on the wayP aulm anages distinctions (between Jews and non-Jews, between followers of Christ and those who stick to the world as it is, and so on) and on the impact of his theology on these distinctions. Thisi mpact relates to the intensification of distinctions. The extreme consequenceo ft his is the distinction between friend and enemy. This possiblec onsequencec onnects Taubes'sr eflections with Carl Schmitt's use of the term "political theology." It turns out that Paul'sp olitical theology cannot be taken in the sense Roman intellectuals alreadyu sed the term (state cult), but points in another direction, a "Messianic" subversion of "the state." The author ends his paper with ac omment on what Taubesc alled the "Gnostic temptation" hidden in this reversed political theology.
Some people do have al ife after they die. Unfortunately, they do not have anything to sayabout their own fate in this afterlife. Their fate and identity is in the hands of those that tell and retell stories about those thatw alked the earth and left traces of theirexistenceand aboveall, their actions. These stories have alife of their own. Of course, those that tell these stories or write them down are often sincereintheir attempt to do justicetothe person they talk about.Nevertheless, even this kind of stories differ from each other and mayevenbecome quite conflicting.After this introduction, it must be clear that Iamnot going to talk about Paul, but willg iveacomment on some of these stories.I ti sn ot Paul but these stories thath aves haped our world view.One of these stories is put forward by Jacob Taubes (born in 1923) , ap hilosopher who is as closelyc onnected to non-orthodoxJ ewish thought as he also is to non-conformist and anti-capitalist movements.¹
The lectures on Paul, delivered shortlyb efore he died in 1987, are ak ind of personal testament,but they nevertheless have as ignificancet hatg oes beyond that.² My aim in this paper is to pick out asingle theme from these lectures,one which in my view has not gotten very much attention. This theme is the management of distinctions in as ituation of regime change, as ituation thati sa th and when one, likeP aul, tries to found ac ommunity or ap eople on the basis of a new covenant with God.A sT aubesm akes expliciti nt he second part of his lectures ("Effects.P aula nd Modernity:T ransfigurations of the Messianic"), Paul's texts show an ambivalencethat is still part of contemporary philosophybecause of formulations that could be read in aG nosticway.F or Taubes, Paul is not the founding father of the Christian Church, but aJ ew confronted with aM essiah that tended to break away from the Jewishtradition, but was part of this tradition too. The ambivalenceo ff ounding new communities of faith in Christ is connectedt ot he first attempt,i nt he second century,t oe stablish an orthodox Christian Church, an attempt greatlyi nspired by Paul'si nterventions. Thisa ttempt was made by aG nostic "heretic," Marcion, who was then excluded from the Christian community.This orthodoxy wanted to freei tself completelyf rom the Jewish inheritance, and thereforea ccepted onlyt he Gospels and the letters of Paul as its foundation. The formula of this break with Israel is the rejection of the Creator-God and the God of the Moses'sL aws, and the sole affirmation of the Savior-God,t he Father of the Messiah. The believers hope for liberation from this evil world, its political and religious order,a nd its worldlyw isdom. If we take away the weirdm ythologyconnected to this fundamentallynew theological scheme, amythologythat constitutes one variety from the rangeofGnostic world views, we can register something very familiar to the modern ear.I ndeed, what we encounter mays uggest thatw ea re here at the birthplace of the very idea of modernity:t he endeavort oo vercomet he past radically, by wayo f at otal rupture, and to movei nt he direction of an ew and better world.
Taubes chose the following title for his lectures: "On the Political Theology of Paul: From Polis to Ecclesia (for advanced students only)."³ The theme of regime changeisclearly present in this title, as is the reason for the concept of political theology. In this case, ac ommunity inspired by a "theology" announcing the appearance of the Messiah(or the Messianic) in history is set against the established political order.M ya im in this text will be to elaborate on the plausibility of such ar eadingofP aul. The first question is: can we read Paul as ap olitical thinker?T he second question is: while it is obvious that Paul is a theologian (he talks about God), how can we sayt hat his theologyi sc onnected  Taubes, Die politische Theologied es Paulus.  Ibid., 145/117. When quotingfromthe translation, the second page number refers to the translation and the first one to the original.
to the political?The third question arises because the concept of political theologyis, at least for Taubes, derived from Schmitt'sfamous or notorious essayentitled "Politische Theologie," which was publishedi n1 922.⁴ Thus, the question that arises is: how are Taubes'slecturesrelated to Schmitt'sessay? This question is relevant because of the confrontation they had concerning Paul-aconfrontation between aGerman lawyer who became part of the Nazi regime and aJewish philosopher who sympathizedwith the 1968 student revolts.I st his referencet o Schmitt justified if we want to tell the story of Paul?Iwill show that the confrontation between Schmitt and Taubesr ests on the idea of the intensification of a distinction as the connection between the political and the theological. This point will lead us finallyt oashortr eflection on the "Gnostic temptation" that lies hiddeni nt he problematic.
Before elaborating on these questions, let me first summarize the main point.F or Taubes, the current meaningo fP aulc oncerns the fate of the Jews in European history,t hat is, in Christian history.T he revelation of Christ can be seen to have the following consequence: Jews become the enemies of God (Rom. 11:25; see also1Thess. 2:15 -16). Taubes'sa rgument with Schmitt focused on this themei nP aul. ForS chmitt,a ll distinctions in the political world finally merge into onlyone distinction, that between friend and enemy.⁵ So, the phrase "enemies of God" is ag enuinelyp olitical one. Marcion is the Christian theologian who proposed as harp distinction between the Jews and the followers of Christ,b etween the first and the second covenant,b etween the Creator-God of the Toraha nd the Savior-God of the New Testament.The revival of Marcionism within liberal currents in Protestantism in the nineteenth and earlyt wentieth century,w hich claimed that we can do without this authoritarian God of the Old Testament,s ignifies for Taubes the cultural climate in which anti-Judaism and anti-Semitism could develop.⁶ Taubes'sd istrust of liberalism in general has to do with his diagnosis thatt he liberal culturalc limate in Germanyd id not prevent it to become the site of the Holocaust.Whatevero ne mayt hink of this impudent assertion, this context makes clear that the coreo ft he problem  The thirde ssayi nS chmitt, Political Theology.  Schmitt, TheC oncept of the Political.  Taubes, Die Politische Theologie des Paulus,7 8ff./55 ff., comments on the impact of an influential book on Marcion, published in 1921,bythe German liberal theologian Adolf vonHarnack (see his Marcion). The theme of Gnosticism and modernity was debated sinceBlumenberg's Die Legitimität der Neuzeit by agroup called "Hermeneutics and Poetics," in which Taubes also participated. Seminars by members of this group led to the publication of threevolumes on political theology,Gnosis and politics,a nd theocracy,which weree ditedb yT aubes under the title Religionstheorie und Politische Theologie.
The Management of Distinctions: Jacob Taubes on Paul'sP oliticalT heology is the waypeople deal with distinctions. That is the dramatic background of Taubes'sa ttempt to show (1) that the populara nti-Semitism fostered within the Roman CatholicC hurch in connection to Paul is ill-founded, (2)t hatP aulr emainedaJewi nh is thoughta nd reasoning,a nd tried to prevent at otalb reach between followers of Christ and those Jews that rejected Christ,and (3) that Paul did not establishedachurchbut was the founderofcommunities based on love, not hate.⁷ Thiss hould be enough of an overviewt ou nderstand the subsequent sections of this paper,which deal with Paul'sp olitics (1), his political theology (2), the relation between Taubes and Schmitt (3) , and the "Gnostic temptation" (4).
1P aul'sP olitics
Distinctions are the stuff the human world is made of. Paul is fullyaware of what it meanst oe stablish communities of people distinguishing themselvesf rom other people by particularprinciples, that is, distinctions. The coreofh is letters presents his attemptst om anaget hese communities from ad istance. This obvious fact maylead to areadingofPaul'sletters in which the text is seen as part of apolitical praxis and as an articulation of the agonistic relations between different social groups (Jews, Jewish Christians, non-JewishChristians, pagan Romans and so on). Form e, Paul'sl etters are not diaries or othert extual forms of expressingp ersonal experiences;n or are they primarilyp hilosophical or theological treatises.A boveall, the letters are constitutional texts,more likethe Federal Papers or the Communist Manifesto,than TheC onfessions-Augustine'so rR ousseau's-or ap henomenologyo fr eligion àl aHeidegger. Of course, in Paul'sl etters we find, to varyingd egrees,t races of ancient philosophical debates,r eligious movementsf rom the time and personal experiences.W ec an read Paul's letters intertextuallyo ra st he thinking through of aM essianic experience. Jacob Taubes, however,morethan other contemporaryreaders like Alain Badiou and Giorgio Agamben, was aware of the fact that the texts have as trategic and tactical meaning in the polemical context of the formation of earlyC hristianity. Paul was not onlyaself-appointed apostle, preachingt he messageo fC hrist to non-Jews, that is, not a "legitimate" membero ft he peerg roup of thoset hat livedwith JesusofNazareth. He also had to fight for the maintenanceofthe communitiesh eh ad founded against internal and external threats. The messageo f Paul is for us not onlyp art of the history of ideas, but also part of ap roject of  Explicitlyi nT aubes, Die Politische Theologie des Paulus,72ff./51 ff. transmission: materializingw ords ("the truth")i nto as table community ("the bodyofChrist").⁸ His letters are full of implicit and explicit references to the conflicts inherent to such aproject.This means that in these letters Paul'smain concern is the identity of these communities (1 Cor.1:10ff.), the faith that holds them together (Rom. 1:11ff.) and the wayt hey have to guard themselvesa gainst disintegration (2 Cor.12:20;R om. 16:17ff.). Thisi sw hat Iwill call the management of distinctions.
To understand the politics of Paul, it is thereforenecessary to clarify what is meant by distinctions.⁹ (i) The identity of everythingi sabased on ad istinction. Ai sAbecause it is distinguishedf rom not-A and because not-A encompasses othert hings: A is Abecause it is not B, Cand so on. Addressingthe followers of Jesus Christ always means at the samet ime affirming that there are those who are not followers and thatamong thosethere are Jews and Romans (or Greeks).¹⁰ Or if we talk about universalism, we must supposet hatt here is alson on-universalism and that within thatthereisethnicism, nationalism and so forth. (ii) Distinctions will repeat themselvesw ithin one or both sides of the distinction. If we distinguish God from not-God, for example the world, then in the world there are thingsthat refertoGod and thingsthat are contrary to God. The human mind is divided into ψυχή (orientedt ot he world) and πνεῦμα (directed to God). If we distinguish the followers of Christ from Jews, then we can distinguish within the sideo ft he followers of Christ between those who resemble the Jews and those who do not resemble the Jews (i. e., circumcised or not). (iii) This multiplication of distinctions can be further elaboratedb yc ombining distinctions, by replacingo ne distinction with another,b ye liminating distinctions, or by arrangingdistinctions in adifferent way. Hence, the followers of Christ can be associated with light,t he good, love, liberation, knowledge,the new,weakness, purity,whereas the unbelievers can be associated with darkness, evil, law, slavery,worldlywisdom, the old, power and impurity.T he human world is ac omplex of distinctions that assemble to createi dentities. It alsoc reates order and disorder.This makes clear what ap olitical readingofP auli mplies: understanding the use of philosophical  Debray, Transmettre.  Especiallyu seful for me was Baecker, Form und Formen der Kommunikation;t his approach derivesf roms ociological systems theory as put forwardi nL uhmann, Social Systems.  Athorough studyofPaul'sletters fromthis perspective would require abook-length study; I apologize for merely givings ome examples familiar to those whoa lreadyk now Paul'sl etters without enteringi ntoe xegetic details.
The Management of Distinctions: Jacob Taubes on Paul'sP oliticalT heology and religious topics as attempts to separate the group of the faithful from those that are outside, those that will be doomed, destroyed or lost,t hose that cannot be trusted or should be kept at ad istance, and so on.¹¹ Paul'sl etters are full of these kinds of distinctions. (iv) Afurther step has to be taken in order to grasp the full meaning of this political hermeneutics. It willturn out to be acrucial one. the distinctionoriseliminated.¹² Although Paul aims to address all human beings, his political calculations are based on the assumption that many people will not adhere. Political praxis dealingw ith distinctionso na ni nstitutional and communicative level, therefore, cannot be universal.¹³ (v) Finally, distinctions have logical and polemical consequences. With regard to theirlogical consequences, we are interestedinthe consistency of all the basic distinctions made.I nt houghto reveni nc ommunication, this should not be ap roblem, but in the human world logical consequencel eadst o rigid social systems, and it maythereforehavesevere polemical consequences.Hereone has to decide which distinctionsreallymatter and which distinctions can be taken less rigorously. Marcion can be seen as aC hristian theologian who wanted to make theologymoreconsistent.¹⁴ One cannot accept that the God who created and governs this world is the sameGod that liberates man from this evil world (Gal. 1:4). It is contradictory to assume that God wants to free us from the world he himself created. So, we must getr id of the God of this world and relye xclusively on the messageo f the Savior-God. Thisi sl ogicallyc onsequent.I ta lsoh as polemicalc onsequences,s uch as the expulsion of the Jews from the Christian world or even the intellectual and finally physical annihilation of the Jews, as Jacob Taubes and others have suggested.
To summarize, politics is about managingdistinctions: who belongs to our society,onwhat conditions,within what institutional frames and so on?T omanage distinctions properly, decisionsm ust be made,a nd the consequences of these decisions must be taken care of. That is what political action is about.A tt he same time,i nstitutional distinctions are always challenged. People propose other distinctions, conceive of ad ifferent possible society and so on. In this respect,what Paul is doing in his letters is political in av ery simple and elementary way. The greatest part of his texts poses no real problems to interpretation if  Av ariation can be found in Agamben, The Time That Remains,4 7ff., where emphasis is placed on the fact that whatever distinctions one makes there will be a "remnant" that does not fit.  Badiou'sa ttempts to show that the elimination of the distinction between "Jews" and "Greeks" marks the openingofanew wayofp olitical thoughtt hat foreshadows Marx'su niversalistic idea of the emancipation of humans from all social determinations and thereforeall social and political inequality.This is unconvincingb ecause the distinctionb etween "Jews" and "Greeks" is merely subordinated to an ew distinction,h ence becomingo bsolete. See Badiou, Saint Paul.  This is ac entral claim in Blumenberg'sa ccount of the problem (Legitimität der Neuzeit, 141ff.) that is basic for Taubes'sr eflection on Paul.
The Management of Distinctions: JacobT aubes on Paul'sP oliticalT heology one takes the management of distinctions in order to establish social cohesion to be the essence of politics. The real problem or enigma lies in the theological part that is connected to this management of distinctions.
2P aul'sP oliticalT heology
Amodern,sociological concept of contingency looks like this:drawadistinction and see how it works.S ocial systems emerge as more or less complex networks of stabilized distinctionsthat have proved themselvest obesuccessful frames of human communication. At the sametime, we more or less accept that other distinctions are possible. Society could and, indeed, shall be different.This also applies to our modern concept of liberal and democratic politics, which is basedon the acceptance thatinthe realm of thought and public discourse alternative distinctions can be brought in. It can be claimed, for example, that the distinction between ecological responsibility and irresponsibility is more important than the distinction between economic growth and shrinkage or vice versa. Political theologyc omes in when ad istinction is not ac ontingent starting point of an evolution thatf ails or succeeds, and is not an issue in public debate, but at ruth that is alreadyt here, enclosed in at heo-cosmic order or revealedb yt he plain decision of ad eity that demands obedience and loyalty. Paul'sp olitical theologyi sn ot thato ft he Romans (theologia civilis or πολιτική). Forthem, political theologyisthe theologyofstatesmen, distinguished from the theologyofpoetsand thatofphilosophers.¹⁵ TheRomans recognized that one could talk in different ways about the gods (or the one god). Political theologyi sp art of the state cult of Rome, ritual practicest hat are an integrated ingredient of political life.For the Romans, the gods werepartners in the city and in the world, with whom one has to cooperate, and who demand respect and honoring (pietas).¹⁶ The gods are part of the vicissitudes of history:o ne has to have them on one'ss idei fo ne wants to succeed. The political order should also be loyal to the ancestors and the founders of the city,and thereforerespect their religion. The intellectual elite of Rome, like that of Athens, might also dedicate itself to the philosophical wayoflife, that is to natural theologywhich they claimed to be the mimetic representation of original religion.¹⁷ Philosophical life makes man am ember of an ew and different πόλις or civitas. Christianity, as Nietzsche formulatedit, is "Platonism for the people," and in this sense ac ontinuation of dual citizenship.¹⁸ Although it mayb ej ustifiable to read in Paul'sl etters the traces of philosophical debates,apolitical hermeneutics of his texts shows that Paul'sp olitical theologyi sm ore in line with that of the Jews: it is theocratic, not anthropocratic (Rom. 9:16). The philosophers liveda sm en of flesh and bone in earthlyc ities as well as in the cosmic or ideal city thath as ad ivine glamour:t he city they dreamed and talked about. Paul is talking about ac ity that is foundedb yG od. Theocracy,a sF lavius Josephus says in his Contra Apionem (earlys econd century), is af ourth kind of political order,not ruled by one person, an elite or the many, but by God and those who represent God in this world, the priests.¹⁹ Between the God thatcreated the world and rules it,and its subjects, there exists amoreorless complex hierarchy of mediators.Asasubject,man is dependent on these mediators (Rom. 10). The question therefore is: who are the true mediators of God'srule in this world and what do these mediators tell us about God'sw ill?²⁰ The God of Paul is an absoluter uler who demands completel oyalty.W e should bear in mind that there is not as harp line separatingg ods from sacral kings, or sacralkingsfrom gods; the theo-political languageisthe same.²¹ Sometimes this languagei sm ilitant (for example, 2C or.1 0:3 -4, 11:13 -15). Itsf ocus then is on foundation, sovereignty and hierarchy. Those who are not loyal and obedient will be defeated or even destroyed. The theocratic regime leadstoaparticular political psychology. Paul depicts himself as af ormerf anaticJ ew who tried to be strict in following God'sl aws( Gal. 1:13f, 6:17;c f. Philem. 3:5 -6), but he seems to have despaired about his fate and thato fa ll people (Rom. 3:10ff.). The enigma of his theologyisnot onlythat until now God accepted transgression, but that in fact no man ever succeeded in living accordingt o the laws completely. We see in this avery rigid use of the distinction loyal versus disloyal to God (law-abidingo rt ransgressing the law),w ith the resultt hat all people are categorizedo nt he wrongs ide of the distinction.The first covenant failed, concludes Paul (Rom. 11:7). The good news of Christ,a sason of God the primary mediator between God and his subjects, is that God is not merciless but wants to give humankind as econd chance. Iwill not dwell on the complex question of the lawi nt he thoughto fP aul. What matters is the differenceb e- Nietzsche, "Forword," in Beyond Good and Evil. See especiallyV an Kooten, "Philosophical Criticism of Genealogical Claims and Stoic Depoliticization of Politics."  Cancik, "Theokratie und Priesterschaft."  Metaphors like this can be found in Hebrews,which is not aletterwritten by Paul but can be seen to be written in his spirit: Heb. 3:1, 4:14,5 :1 f., 6:16,7 :2 -3, 12:9.  See Oakley, Kingship.
The Management of Distinctions: JacobT aubes on Paul'sP oliticalT heology tween the Roman political theology, in which honoring the gods is part of the consolidation of political power in the Roman Empire, and the theocratic political theology, in which the sole question is what and who represents God in this world. The distinctionb etween God and world divides the world itself. Fort heocracy,t he founding distinctions of the social world of humans are not manmade,but are revealedino ne wayora nother.Pauls ees himself as the messenger(merelyaslave,not separable from the sourceofhis message) of achange of divine regime announcedbythe Son of God, who says that the covenant between God and his people, the Jews, is no longer valid and that an ew covenant is established (Rom. 2:17ff.). This new covenant is alreadya tw ork after Christ'sr esurrection and will be effectuated fullya ss oon as Christ returns from heaven to establish an ew kingdom. In the meantime, the task that has been seti st o save as many people as possible and to preparethem to be members of the mystical bodyofChrist.Weknow that this idea "in the meantime," the time between the resurrection of Christ and his second coming, is akey concept in the contemporary discussion of Paul. This is onlyaconsequenceo fw hat is the coreo ft he message: ac hangeo fr egimei nG od'sr ule of the world or even ac hangei nt he kind of God that rules.Because of this theocratic coreofPaul'spolitical practice, it is justifiable to talk about Paul'sp olitical theology. This can mean more than one thing,h owever.
3T aubes andS chmitt: Intensification of a Distinction
Taubes and Schmitt do not disagree about the idea that "political theology" is an appropriate approach in the history of political ideas. Nor do they disagree that Paul'sp olitical discourse is about absolute loyalty to God or that politics as the management of distinctions is ultimatelyb ased on the concept of sovereignty. Sovereignty is the keyc oncept in Schmitt'se ssayo np olitical theology. It refers to the authority who makes the decisions thate stablish political order,t hat is, the normative foundation of agiven society or people. Sovereign is the authority which decides in the state of exception, as tate in which the normative order of society is in crisis.²² In this situation, onlyone thing counts:who is friend, who is  See the first essayinSchmitt, Political Theology. Agamben is right in sayingthat in this state of exception the law, that is, the normality of asociety,isunobservable and unformulable, and that it thereforeo pens ap erspective beyond the law, which he calls the "Messianic." Unfortunately,h ed oes not elaborate on the connection between the twofold perspective that opens enemy? The basic decision concerns who is for us and who is against us-supposing there is a "we" that can poses uch aq uestion. The point is that this "we" must be established first,and it can onlybeestablished by making adistinction. In Paul'sc ase, we are simplyt old that such ad ecision has been made by God, that this decision was revealedb yJ esusC hrist,a nd that Paul was summoned to spreadt his revelation among mankind. The key problem of political theology, therefore, is the intensification of a distinction. The final logical and polemical consequences of adistinction appear when the distinction becomes amatter of life and death for thosewho adhere to it-whether "life and death" is taken literallyormetaphorically. It is the existential meaning of ad istinction that forces the adherents to view their adversaries as enemies.²³ But the intensification of adistinction can take on manyforms. Extreme dualism can lead to war between groups,oritcan lead to attempts of eliminating the other side of the distinction; it can alsolead to Puritanism,isolation or withdrawal from all contact with the others ide of the distinction. It is clear that in Paul'sletters the violent forms are left to God: he will destroy.Paulh imself struggles with the degree of intensification that is needed to managea nd maintain the communities he has founded. Political theologyi sa bout the way people have to deal with the distinctionsrevealed by the highest authority.Nevertheless, there are different political theologies.
As Ihavesaid, Schmitt and Taubes agree about the central idea of the intensification of distinctions, but they disagree about the forms this can take. For Schmitt,a sascholaro fc onstitutional law, the emphasis is on distinctions at an institutional level, the foundationso ft he political order of ag iven group or people. Likec onservative officials of the Roman Catholic Church, Schmitt saw radicalizedC hristianity (liberation theologyf or example) as ad anger to the established order.H is position is oftenc ompared to thato fD ostoyevsky'sG rand Inquisitor.F or Taubes, it seems, distinctionsh avew eighto nacognitive and a communicative level. He defends the spiritual against the secular realm, although he fullyacknowledgest he fact thati no ur world political intensification is what counts.Both read Paul'sletters as constitutional texts,but they disagree about the kind of community that is established by Paul.²⁴ up as soon as institutional distinctionsc ollapse:concentration camps in which "everythingbecomes possible" (after civil rights area bolished) or ac ommunity based on love, not law( after the lawi s" fulfilled"). See Agamben, TheT ime That Remains,104 ff.  Schmitt, The Concept of the Political,2 6: "The distinctiono ff riend and enemyd enotes the utmost degree of intensity of au nion or separation, of an association or dissociation."  The opposition at stakei s, It hink, well formulated in Georgi, "Gott aufd en Kopf stellen."
The Management of Distinctions: JacobT aubes on Paul'sP oliticalT heology One important issue is how we relateR om. 13 to the announcement of the collapse of this world and its powers.I nt he opening verses of Rom. 13,Paula ffirms that the world as it is, with its ruling powers,its hierarchyand its wisdom, is the work of God. The political theologyofPaulisthe theologyofsubjects who will always remain subjected and should thereforeconform to whatever rules are in place. The real question is who reallyr ules. Along these lines, the development of the "Christian" communities into ac hurch that became as piritual power within apolitical order was seen by manyChristian thinkers as the fulfillment of God'sp romise. The Roman Empire was part of God'sp lan of salvation. This made aChristian political theologylook more and more like the Roman political theology.²⁵ One could even imagine that from this point of view the παρουσία should be postponeduntil the church succeeded in gathering all people within its borders,exceptt hoses tubborn sinners who remained loyal to the antichrist.Christianityt hus lost its subversive potential, at least until the Final Judgement.I ng ross terms,t his is the theological stance of Carl Schmitt: Paul is the founding father of the Roman CatholicC hurch, and our loyalty should be with this spiritual power.
ForT aubes, as aJ ewisht hinker,t he church'sm ovet oe liminate the Mosaic inheritance by appropriatingi twithin its own system (as the prehistory and announcement of Christ'srule) is unacceptable. Forhim, this is not even apoint of discussion. His argument against Schmitt is focused on the readingo fP aul. Taubes givesamore apocalyptic interpretation of the samep assage( Rom. 13): because the world is at the point of collapsing and being replacedb yanew world, whyb other about this world?R evoltinga gainst this world is aw aste of precious time, as is worryingabout one'se arthlyconcerns.²⁶ This interpretation is onlyp ossiblew hen the God thate stablished power in this world is of no importance and if this God is, in the last analysis,not the God thatwill freeusfrom the sufferingso ft his world and its political order.The onlyt hing that interests Taubes in Paul'sw ritingsi sh is struggle between the ultimatec onsequenceo f Christ'smessageofsalvation and his bond with the people to whom he belongs. The logical consequenceofGod'sdecision is that the Jews that do not recognize Christ are enemies and will be defeated. Accordingt oT aubes, Paul resists this consequence. Who are we to judge the Jews?L et God decide. Perhaps,t hough Paul claims he knows for certain, God has ap lan thatw ill save the Jews in 4T he "Gnostic Temptation"
Ih ope that the foregoing sections have sufficientlyc larifiedt he reasons for understandingP aul'sl etters as examples of political theology. Whether these reasons are convincing or not is left for the reader to decide. In addition, Iw ant to saysomething about the significance of all this for contemporary political philosophyand its dealingwith Paul. Iamnot aphilologist,ahistorian of ideas or a sociologist,som yinterest is not to understand Paul'sletters intertextuallyora s interventions imbedded in ap articulars ocio-historicals etting.M ya im in this paper has been to show that the concept of political theologyr elates to ap roblem that can be summarizedwith reference to three concepts: distinctions, contingency and loyalty.( 1) Distinctions are involved in the constitution of identity, but also in the processesofthe changeordissolution of identity. (2)Contingency means that ad istinction can always be challenged, thata nother distinctioncan be drawn, thatadistinction can be takeninaless strict way, and so on. This relates distinctionstothe question of the exception: "The question is whether you think the exception is possible …"²⁸ (3) The question of loyalty or disloyalty arises when distinctions and their contingency take asocial, institutional or political form.
The interventionofthe divine in the shape of arevelation, incarnation or related manifestation, that is, the appearance of the "theological" in the domain of mental operations, communication and social institutions, introduces anew distinctionint his complex field. It is not justamatter of constituting, maintaining or undermining worldlypowers.Anew dimension is configured, one which Benjamin called "göttliche Gewalt" ("divine violence")i nh is "ZurK ritik der Gewalt."²⁹ At least,i fw ev iew the divine as something which is not "of this world," but nevertheless can be present "in this world," the conjunction of dis- Formoredetails about the argument between Taubes and Schmitt see my article "God'sLove for His Enemies."  Taubes, Die Politische Theologie des Paulus,118/85. Forfurther explanation of this aspect of Taubes'st houghts ee Terpstra and de Wit, "'No spiritual investment in the world as it is.'"  "if mythic violencei sl aw making, divine violencei sl aw-destroying … if mythic violence brings at once guilt and retribution, divine violenceonlyexpiates …" (Benjamin, "Critique of Violence," 249).
The Management of Distinctions: Jacob Taubes on Paul'sP oliticalT heology tinctions, contingency and loyalty turns anew chapter.Thischapter is especially connected to Jewishand Christian articulations of the conjunction, of which Paul is amajor example. Herewefind the different notions of eschatology,apocalypticism,m essianism and Gnosticism.I nd ivergent ways,t hey all point to the establishment of an ew distinction (a new community or wayo fl ife) that is not seen as merelysomething people think or talk about,but neither is it something which alreadyt akes an institutionalo rp olitical form. It certainlyi ssomething social:people gather in the name of this new distinction. Of interest for political philosophyisthe meaning of this "in-between":what actuallyexists between an established power (as far as power can be established) and possibilitiesw hich have not taken shape institutionallya nd politically-or even cosmologically. This "in-between" can take the form of longing or waitingf or changes that will come (eschatology), of expecting the destruction of the world as it is now (apocalypticism)orofbeing aware of that which shallliberate us or even has alreadyl iberated us from the world as it is (messianism).
In ac onversation on partisans and militants in revolutionary processes, in this case the regimechangeled by Mao Tse-Tung in post-war China, Carl Schmitt makes an interesting remark on Christianity which shows whyJ acob Taubes could see in his "enemy" alsoathinker akin to his ownt hought.Thisi sw hat Schmitt says:
These events, however,remind me of the historyofChristianity, which started with the total repudiation of the world of that time, the Roman Empire, and with atotalcallingintoquestion of the world, and soon organized itself on Roman soil, in the catacombs,h idden beneath the earth, literallyunderground.
[…]And whathappened with this total repudiation in the end?After Constantine it became areligion of the stateand in the end became acentralized organization with an infallible bishop in Rome […] .³⁰ This comparison between Christianitya nd militantM arxism is of interest because some of the prominent writers on Paul these days have ac onnection to militant Marxism.³¹ Paul has become something of an icon for contemporary leftwing political thinkers looking for an idea of revolution or regime changet hat can avert the disastrous totalitarian regimes in which previous communist experiments have ended. Herew ef ind another parallel: the "new prophets" Weber foresawasapossibleanswer to the total transformation of Christian (prot- Schickel, Gespräche mit Carl Schmitt,2 6; my translation.  Badiou compares Paul with Lenin (Badiou, Saint Paul,2 ), in Badiou'sa nd Agamben'sbook the allusion to the "human emancipation" in Marx's Zur Judenfrage (1843) is present as ashadow.Unfortunately, Ic annot elaborate on this here. estant) cultureinthe "iron cages" of capitalistsociety,³² aprotest of the remains of Christianityagainst its integration into the world as it is. This is the problem of "the Messianic." Agamben is aclear example of this attempt at atotalliberation of philosophya nd politics from the past.The sharp, intensified distinction between, on the one hand, the disaster of ethical thoughtt hat stretches from the ancient world to contemporarysociologyand,onthe other, "the comingphilosophy" reminds us of the kind of "cultural Marcionism" typical of modernity (Brague).³³ Marcionism meanst he withdrawal from the old world, the expectation of anew world that is not the restitution of an original state, and the rejection of reforms, which presuppose that something in the existing world is good. The preceding section might shed some light on this debate by showing that there are awide variety of possiblesolutions to the problem of the intensification of distinctions.
The "Gnostic temptation" can be described as the intensification of the distinctionbetween the divine ("the other world")and the world("this world", "the world as it is")which affects all other distinctions.³⁴ The radical withdrawal from the world expresses that the "logic" of this world, or the ἀρχόντες ruling this world, is ar ealm totallyd ifferent from everything that has to do with true life. Taubes himself tried to resist this temptation, as he claims Paul did too, but it is ac onstant forceo fa ttraction. He refers to himself as an "apocalyptic," whose main commitment was to defend the distinction between secular and spiritual power,w hich he sees as "absolutelyn ecessary" for preventing Western thoughtf rom suffocating.A gainst Schmitt's "totalitarian temptation" with its stress on the need for as trict defense of the political distinctionbetween friend and enemy, Taubes pleads for the mind to remain resistant to anyapology for the world: no spiritual investment in the world as it is.³⁵ What Ic alled the "in-between" is, It hink, ap lausible interpretation of this distinction between the mind that is free from the world (πνεῦμα)a nd the mind that is invested in the world (ψυχή); it namesaspace needed simplyf or calculatingt he best wayt o  See Taubes, "Einleitung."  See for example Agamben, Opus Dei. "Cultural Marcionism" is aterm coined by Brague, and it fits wellwith athinkerwho views the whole philosophical tradition and Western civilization to be catastrophic and aberrant,one for whom the onlyhope is the "coming philosophy." See Brague, Eccentric Culture,5 7, 111, and 180 ff.  In apreparatory text for the conference on "Gnostics and Politics" (1980) Taubes (in collaboration with Wolfgang Hübener)makes clear that he sees the socio-historical studyofthe "Gnostic temptation" as the central issue. See Kopp-Oberstebrink, Palzhoff, and Treml, Jacob TaubesCarl Schmitt,2 27.  Taubes, Die Politische Theologie des Paulus,139/103;the origin of this phrase, in English and italics in the original German text, is unclear.
The Management of Distinctions: JacobT aubes on Paul'sP oliticalT heology live in this world. To give in to the "Gnostic temptation" is to give up on the attempt to save the space for this "in-between."
The coreofwhat Ihavebeen trying to sayconcerns our attitude towards distinctions that are intensified in the form of institutions or even in ontologies groundings ociety as aw hole. There is thus a "totalitarian temptation" that one should resist without giving in to the "Gnostic temptation." Paul'sl etters can provide af ascinating example of an attempt to deal with this problem. Taubes is especiallyinterested in the wayP aule xplains the distinction between lawa nd love, connectingi tt oamercilessa nd am erciful God. Mercya nd love point to the same thing:the possibility that adistinction is postponed, an exception is granted or even an annihilation made possible. Thisisthe "apocalyptic": everything that is established can be declared null and void. Taubes'sillustration is the Jewish feast of YomK ippur insofar as it imitates God'sp ower to forgive.³⁶ There are no absolute distinctions, because the mind is always free to think of other possibilities, and so people will always be willingtoput these possibilities into practice.
